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CONSECRATION OF THE STUDY

This Focus Study is consecrated to the Son who prays, and to the Father whom He names, and to the Spirit who

awakens the cry of sonship within the human person.

When the disciples encounter Jesus Christ praying, they encounter something deeper than religious speech. They
encounter the Son communing with the Father. Christ does not merely teach humanity what words to say. He

unveils an entire order of prayer: an architecture, a movement, a heavenly pattern.

The prayer does not begin with man's need. It begins with God's reality. The soul does not drag heaven toward
itself. The praying person is brought into alignment with the Father, His Name, His Kingdom, and His will.
Heaven then penetrates carth. Only afterward does Christ turn toward bread, forgiveness, testing, and

deliverance.
FATHER - NAME - KINGDOM - WILL - HEAVEN TO EARTH - BREAD - FORGIVENESS - DELIVERANCE
This order is itself revelation. The Academy receives it as such.

PRIMARY SCRIPTURE

“Pray, [herefore, like this: Our Father who is in the heavens, let Your Name be sanctiﬂed; let
Your Kingdom come; let Your will be done, as in heaven, so on earth.”

MATTHEW 6:9-10

The Gospel of Matthew preserves the pattern in Greek. The conceptual world surrounding the prayer is Hebrew
and Jewish. Later Hebrew renderings of Matthew may illuminate, but they must not be treated as the surviving

autograph. Sod does not require us to distort peshat. The deepest mystery grows from the integrity of the text.

SUPPORTING WITNESSES

Exodus 3:14-15 - Deuteronomy 6:4—9 - 1 Chronicles 29:10-13 - Psalm 103:19 - Proverbs 30:8 - Isaiah 6:1~8 - Ezekiel 36:23-27 - Matthew 4:4 - Luke 11:1—4 -

John 17:1-26 - Romans 8:14—17 - Revelation 4—5 - Revelation 21—22

SOD HA-SOD -

aAMARAZh]
PESHAT AND SOD

A necessary textual foundation

Before entering Sod ha-Sod, three realities must be distinguished. First, the canonical wording preserved for us
in Greek manuscripes of Matthew. Second, the Hebrew and Jewish conceptual world illuminating Jesus' teaching,

Third, later Hebrew translations and theological renderings of the prayer.

Sod ha-Sod - T
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When this study speaks of an (Av), oW (Shem), wy1p (Qadosh), ma5n (Malkhut), 787 (Ratzon), 00w
(Shamayim), XX (Eretz), 0nY (Lechem), nn>5© (Selichah), 19703 (Nissayon), and 9 (Ra), it enters the Hebrew
conceptual world surrounding the prayer. It does not claim that the surviving manuscript of Matthew records

these as Jesus' exact spoken Hebrew syllables.

This distinction does not diminish the mystery. It protects it. Academic reverence and spiritual depth are not

enemies. They are companions when the text is loved enough to be left unforced.

Luke preserves a shorter form of the same teaching (Luke 11:1—4). Matthew's form is more fully architected. The
Academy contemplates Matthew's movement without treating Luke as a rival. Both Gospels hand us the Lord's

school of prayer. Matthew gives the more complete heavenly descent.

SOD HA-SOD - II
%N
AVINU

Our Father — the prayer begins in sonship

“You have received the Spirit of adoption, by which we cry, Abba, Father.”

ROMANS 8:15

Matthew 6:9 begins: “Pray, therefore, like this...” The Greek is OUtwg ouv Tpooeiyeabe Upelg. Christ gives a

pattern. The pattern begins 89vaw 13%aX — Avinu shebashamayim — Our Father in the heavens.

AN is Facher. With the firsc-person plural suffix it becomes 132N — our Father. Christ's model does not begin
My Father. It begins corporately: Our Father. The praying person immediately enters a people. Prayer breaks the
illusion of isolated spirituality. The one praying stands among sons and daughters, brothers and sisters, a

covenant household.

The Father is personal without becoming private. For the New Covenant believer this opens directly into the
Pauline mystery: the Spirit of\adoption does not merely teach information about the Fatcher. The Spirit awakens
the cry of sonship. Christian prayer does not fundamentally begin with religious distance. It begins from

relationship.

[ HAVE BEEN BROUGHT TO THE FATHER.

The believer does not bcgin prayer attempting to convince an unwi]]ing dcity to become favorable. In Christ,
prayer begins from revelation already given. The High Priestly Prayer of John 17 discloses the same movement:
the Son glorifies the Father, and brings those given to Him into the Father's Name. Matthew 6 is the disciples'

school. John 17 is the Son's own prayer. They interpret one another.

Deuteronomy 6:4—9 stands in the background as Israel's confession of the One God. Fatherhood in the prayer
does not abolish the Shema. It fulfills the intimacy hidden inside monotheism. The God who is One is also

Father to those joined to the Son.

Sod ha-Sod - T
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SOD HA-SOD - 111

oymvav
SHEBASHAMAYIM

Who is in the heavens — intimacy without irreverence

0>nY — Shamayim — heavens. The word is grammatically plural in form. This gives the prayer cosmic height:
Our Father in the heavens. Fatherhood gives intimacy. Heavens give transcendence. Christ refuses to sacrifice

either.

The Father is near enough to be Father, yet high enough to inhabit heaven. Prayer therefore lives inside a holy
tension: intimacy and majesty. The Father to whom we cry is also the Lord of heaven and earth. This protects

sonship from familiarity without reverence, and it protects transcendence from becoming remoteness.

Isaiah 6 is the complementary vision. The Lord is high and lifted up. The seraphim cry Holy. The prophet is
undone, then sent. Matthew 6 does not cancel Isaiah 6. It places the trembling of holiness inside the nearness of

adoption. The Academy must keep both.

TRV V1PN°
YITQADDESH SHEMEKHA

Let Your Name be sanctified

“This is My Name forever, and this is My memorial unto all generations.”

EXODUS 3:15

Christ turns from Father to Name. Hebrew thought p]accs cxtraordinary wcight upon DY — Shem. A name in
Scripture is more than a label. It can disclose idcntity, authority, reputation, character, memorial, and revealed

presence.

Hallowed be Your Name is far greater than a request that people pronounce God's Name respectfully. The
petition reaches toward this: let the Father be known as holy. The Hebrew root Q-D-SH carries the world of

holiness — ¥11p (qadosh), holy; and wy1°p (giddush), sanctification and consecration.

“Twill Sanctify My great Name, which has been profcmed among the nations. .. I will sprinkle
clean water upon you... A new heart also will I give you, and a new spirit will I put within

you.

EZEKIEL 36:23, 25-26

Sod ha-Sod - T
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Ezekiel 36 provides the prophetic background. God promises to sanctify His great Name among the nations.
Then He promises clean water, a new heart, a new spirit, and His Spirit within His people. The sanctification of
God's Name and the transformation of God's people belong together. The Name becomes holy among the

nations when the people bearing His Name manifest His nature.
NAME SANCTIFIED - PEOPLE CLEANSED - NEW HEART - NEW SPIRIT - DIVINE SPIRIT WITHIN

In later Jewish speech this movement is often called Qiddush ha-Shem — the sanctification of the Name —
especially when a life makes the Holy One publicly honorable. The Academy receives the category without
forcing later terminology back into Matthew's Greek. The burden is the same: the Father's Name must not be

bornc as an Cmpty SOU.ﬂd‘

SOD HA-SOD -V

191991 NIan
TAVO MALKHUTEKHA

Your K ingdom come — heaven’s government toward earth

“The Lord has established His throne in the heavens, and His Kingdom rules over all.”

PSALM 103:19

M5Y91n — Malkhut — kingdom, kingship, royal rule, reign, sovereignty. The prayer does not merely ask, Take us
to the Kingdom. Christ teaches: Your Kingdom come. The directional movement is crucial. Heaven toward

Clll‘th.

Malkhut emphasizes the reign of the King more than mere geography. Your Malkhut come means: let Your
government come; let Your kingship become manifest; let Your righteous order invade disorder; let Your will

overcome rebellion; let heaven's government appear on earth.

In New Covenant revelation the Kingdom is not merely external. Jesus teaches that the Kingdom is already
mysteriously present among and in the midst of His people. The King comes near. The reign comes near. The
Spirit comes. The human person becomes a temple. Thus the prayer for Malkhut eventually penetrates the
interior life: let the King reign here — over thought, desire, imagination, memory, appetite, the Nefesh, the body,

relationships, and creation.

Revelation 115 1S the cosmic horizon of the same petition. The kingdoms of this world become the Kingdom of

our Lord and of His Christ. Matthew 6 pl:mts the seed. The Apoca]ypsc shows the harvest.
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SOD HA-SOD - VI

T8 NYYS
YE'ASEH RETZONEKHA

Your will be done — desire entering Divine desire

The next great Hebrew concept is 1287 — Ratzon: will, desire, good pleasure, favor; what one wants or delights
in. This gives enormous depth to Your will be done. Prayer is not fundamentally the human will attempting to

conquer the Divine will. Prayer becomes human desire entering Divine desire.

The fallen human being says, My will. Christ teaches, Your will. In Gethsemane He embodies His own teaching;
Not as I will, but as You will. The prayer Christ taught with His lips becomes the prayer He manifests through

His obedience.

THE LORD'S PRAYER IS NOT MERELY SOMETHING JESUS TAUGH'T. JESUS IS I'TS PERFECT
EMBODIMENT.

The Son perfectly hallows the Father's Name. The Son manifests the Kingdom. The Son accomplishes the
Father's will. The Son is the Bread from heaven. The Son brings forgiveness. The Son defeats the evil one. The

Son brings humanity to the Father. The prayer therefore ultimately reveals the life of the Son.

SOD HA-SOD - VII
\IN2 15 DINIYS
AS IN HEAVEN, SO ON EARTH

The trajectory of restoration

“Behold, the dwelling of God is with humanity. .. and He will dwell with them.”

REVELATION 21:3

Here is one of the most powerful movements in the entire prayer: heaven toward earth. Not earth escaping
heavenward, but heavenly will becoming earthly reality. This becomes a key to biblical restoration. The final
biblical vision is not humanity eternally flecing creation. John sees the holy city descending. He hears that the

dwelling of God is with humanity. He sees the River of Life and the Tree of Life. He hears: no more curse.

Matthew 6 already contains in miniature the trajectory that Revelation 2122 displays cosmically: God's heavenly
order manifested in creation. Prayer becomes participation in that movement. The disciple is not trained to

despise the earth, but to ask that the earth receive the government of heaven.

Sod ha-Sod - T
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THE DESCENT OF THE PRAYER

NAME
KINGDOM
WILL
HEAVEN TO EARTH
BREAD
FORGIVENESS

DELIVERANCE

The architecture itself catechizes the soul. First God. Then God's world. Then our need inside God's world.

SOD HA-SOD - VIII

onYy
LECHEM

Bread — provision and the Bread of Life

“Man shall not live by bread alone, but by every word that proceeds from the mouth of God.”

MATTHEW 4:4 - DEUTERONOMY 8:3

Only after Father, Name, Kingdom, Will, heaven, and earth does Christ speak concerning our needs. ond —
Lechem — bread. The simplicity is beautiful. Humanity needs bread. God knows it. Jesus does not despise bodily

existence. Spiritua]ity does not require prctcnding hungcr does not exist.

Yet Scripture transforms bread into an enormous theological symbol. Israel receives manna. Deuteronomy
declares that man does not live by bread alone. Jesus multiplies bread. Then Christ declares: I am the Bread of
Life. Without erasing the straightforward request for daily provision, Christian contemplation can see a deeper
mystery: the Father gives bread, and ultimately the Father gives the Son.

WE NEED PROVISION. AND DEEPER STILL: WE NEED CHRIST.
Proverbs 30:8 stands nearby: give me neither poverty nor riches; feed me with the bread appointed for me. The
petition trains dependence without greed, and trust without anxiety. It is the opposite of the wilderness

complaint. It is the opposite of the first temptation. The Son who refused to turn stones into bread for Himself

now teaches His people to ask the Father for bread as receivers.

Sod ha-Sod - The
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SOD HA-SOD - IX

NPPIN BNY
EPIOUSIOS

The mystery of daily bread

Matthew's Greek uses €T110UG10¢ — epiousios. This is an extremely rare Greek word. Its precise nuance has been
debated for centuries. Proposed senses include daily, necessary for existence, and for the coming day. Early

Christian interpretation even saw eschatological and sacramental possibilities in it.

The Academy must resist pretending that one reconstructed Hebrew word settles the question. Integrity forbids
false certainty. The mystery is powerful precisely because Christ teaches dependence upon continuing supply.
Yesterday's manna cannot become today's independence. Life remains received. Grace remains received. Bread

remains received. The disciple remains a receiver.

WHAT WAS DESIGNED TO RECEIVE MUST NEVER PRETEND TO BE I'TS OWN SOURCE.

SOD HA-SOD - X

1Y NYO
USELACH LANU

Forgive us — debt released by grace
O < O

Now we enter the Hebrew world of N9 — S-L-CH — forgiveness. But Matthew's Greek wording speaks licerally
of debts: (’)q)Sl)\ﬁpO(Tcx — opheilémata — something owed, something due. This matters. Sin is being pictured
cconomically as debt. The person stands unable to discharge what is owed. Therefore forgiveness is grace. The

debrt is released.

Luke speaks of sins (hamartias) while retaining the debtor image in the reciprocal clause. Matthew's debt
language is not a weaker moral Vocabulary. [tisa sharpcr one. A trespass can be imagincd as a slip. A debt names

an unpaid account. The cross is not God overlooking a small accident. It is the release of what we could never
pay-

Christ immediately connects divine forgiveness with human forgiveness: as we forgive our debtors. Grace
received becomes grace transmitted. The person who drinks forgiveness becomes a fountain of forgiveness. The
forgiven cannot coherently construct an identity around perpetual accusation. Matthew 6:14-15 makes the

connection explicit. The Academy does not soften it. An unforgiving heart contradicts the petition it utters.

The prayer remains plural throughout: our Father, give us, forgive us, our debts, lead us, deliver us. This is

astonishing. The disciple does not merely pray, Deliver me. He enters the burden of us. Prayer enlarges
g ¥ Y pray 5 g

consciousness beyond isolated self-interest. The Body enters the prayer. The community enters the prayer.
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Humanity enters our concern.

SOD HA-SOD - XI
19903 2199 1IN AN DN
NISSAYON

Do not bring us into testing
C C

The Greek word is TltElpClOpég — peirasmos. It can describe trial, testing, or temptation. A Hebrew conceptua]
equivalent is 1*©) — nissayon — test or trial, from the biblical world of N-S-H, to test. Scripture repeatedly
shows testing revealing what is within. Abraham is tested. Israel is tested. Jesus enters the wilderness. Testing
exposes allegiance.

Thus the petition expresses radical dependence: Father, preserve us. The disciple does not boast, I am strong
enough. Prayer says, Keep us. Grace destroys spiritual self-confidence. Dependence remains from beginning to
end. James later insists that God does not tempt anyone with evil. The petition is not an accusation against the

Father. It is a child's plea not to be abandoned to a proving that would overwhelm.

Christ has already walked the wilderness the disciple fears. The One who teaches the petition is the One who

overcame the tester. The school of prayer is therefore also a school of holy fear and holy confidence together.

SOD HA-SOD - XII

A RI-RFPAST)
HATZILENU MIN HA-RA

Deliver us from evil and the evil one

The Hebrew concept is 3 — Ra — evil. The Greek ToU TTovipoU — tou ponérou — can be understood as evil or
as the evil one. Either way, Christ teaches His disciples that evil is something from which humanity requires
deliverance. We do not negotiate with darkness. We do not enthrone it. We do not call evil our identity. We ask

the Father: Deliver us.

The prayer that began in heaven now confronts evil on carth. God's answer ultimately appears in Christ's victory.
Revelation ends where the petition points: no more curse, no more night, the throne of God and of the Lamb in

the city, and His servants seeing His face. Deliverance is not a small private rescue only. It is participation in the

Lamb's triumph.
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SOD HA-SOD - XIII

N99NNN 1995
THE DOXOLOGY

Kingdom, power, and the question of the text
O

Many Christians know the prayer ending: For Yours is the kingdom and the power and the glory forever. Amen.
This ending became deeply established in Christian worship. But there is an important textual fact. The
doxology is absent from some of our earliest and most important Greek manuscripts of Matthew. It appears to
represent an ancient liturgical expansion of the prayer and has strong conceptual parallels with David's praise in

1 Chronicles 29:11.

“Yours, O Lord, is the greatness and the power and the glory and the victory and the majesty ...
Yours is the Kingdom.”

| CHRONICLES 29:11

Therefore we distinguish the words of Matthew's earliest recoverable text from the ancient Church's liturgical
doxology. The distinction is not an attack on worship. It is fidelity. The Church may praise with David's
vocabulary because David already praised with the vocabulary of Kingdom, power, and splendor. The later

Christian ending sounds at home beside the older Hebrew praise.

SOD HA-SOD - XIV

DINID
TIFERET AND KAVOD

Beautiful splendor and weighty glory

Some Hebrew renderings of the familiar doxology employ m9xam — Tiferet. This is fascinating. But we must
phrase the discovery precisely. We cannot establish from Matthew's surviving text that Jesus chose Tiferet

instead of Kavod. The doxology itself is textually secondary, and the canonical Matthew we possess is Greek.

Nevertheless Tiferet opens an extraordinary biblical world for contemplating the doxology. The Hebrew root
P--R belongs to the semantic world of beauty, splendor, adornment, magnificence, and glorious distinction.

TiFCl”Ct can communicate SplCl’ldOT7 bCCLutV, g]OI‘VY magnif‘iccncc, ]’10]’101’.

This differs in emphasis from another great biblical glory word: 1925 — Kavod — which grows from the root
K-B-D, associated with Weight, heaviness, honor, and importance. Kavod gives us the conceptunl world of’

weighty glory. Tiferet gives us the conceptual world of beautiful splendor. These are not enemies. They are

different windows.
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KAVOD DECLARES THA'T GOD IS WEIGHTY. TIFERET DECLARES THAT GOD IS BEAUTIFUL.

Kavod overwhelms. Tiferet shines. Kavod speaks of majesty possessing infinite significance. Tiferet speaks of
majesty manifested in magnificent beauty. Together they help us contemplate the weight and beauty of divine

glory.

SOD HA-SOD - XV

NV
SHEKHINAH

Duwelling is not a synonym for glory

n»5¥ — Shekhinah — is derived from the Hebrew root SH-K-N, to dwell. The noun becomes especially
important in later Jewish literature for speaking about the Divine Presence or indwelling. But Shekhinah is not

the ordinary biblical Hebrew noun translated glory in the Hebrew Bible. That distinction matters.

We should not construct the comparison Tiferet versus Shekhinah as though these were merely competing
Hebrew synonyms for the same thing A better thco]ogica] distinction is: Kavod — glory, Wcight, honor; Tiferet

— splendor, beauty, majesty; Shekhinah — divine dwelling and presence, especially in later Jewish terminology.

Now the mystery becomes richer. God possesses Kavod — weighty glory. God manifests Tiferet — beautiful
splendor. God shakhan — dwells among His people. These concepts can illuminate one another without
collapsing into one word. John's prologue gathers them: the Word became flesh and tabernacled among us, and

we beheld His glory.

SOD HA-SOD - XVI

a2 PA’ARR
THE BEAUTY OF THE KING

Tiferet becomes Christological

“The Word became flesh and dwelt among us, and we beheld His glory, glory as of the only
begotten from the Father, full of grace and truth.”

JOHN 1:14

What is the glory of the Kingdom? Not merely raw power. The King possesses Tiferet — beautiful majesty. The
Kingdom is not simply powerful. The Kingdom is beautiful because the King is beautiful. Psalmic theology

repeatedly longs to behold the beauty of YHWH. Isaiah sces the Lord high and lifted up. John sees the Throne

surrounded by indescribable brilliance. Revelation ends with a City whose radiance procccds from God and the

Lamb.
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Glory is not merely something God possesses as an abstract substance. Glory is the manifested excellence of who
God is. His goodness, holiness, love, wisdom, power, justice, mercy, and truth shine. That shining excellence is

divine beauty.

Paul calls Christ the image of the invisible God. Hebrews calls Him the radiance of God's glory. Therefore
Christian contemplation of divine Tiferet reaches its center in Jesus Christ. Christ is not merely someone
describing God's beauty. In Christ the character of the Father becomes visible. Compassion becomes visible.
Holiness becomes visible. Grace becomes visible. Truth becomes visible. Self-giving love becomes visible.

Resurrection Life becomes visible.

TIFERET BECOMES CHRISTOLOGICAL BEAUTY.

SOD HA-SOD - XVII

NIYVN NID NDONN
THE ENTIRE PRAYER IS CHRIST

The living interpretation of the words He taught
O o O

Who reveals Avinu — our Father? Christ. Who perfectly sanctifies the Name? Christ. Who announces and
embodies Malkhut? Chrisc. Who performs Ratzon — the Father's will? Christ. Who joins heaven and earch?
Christ. Who becomes Lechem — Bread? Christ. Who provides forgiveness? Christ. Who defeats the evil one?

Christ. Who reveals Tiferet — divine splendor? Christ.

Suddcn]y the Lord's Praycr becomes more than instructions from Christ. Christ Himself stands inside its entire

architecture. He is the living interpretation of the prayer He taught.
AVINU
The Son brings us to the Father and teaches us to speak from adoption rather than from distance.
SHEM
The Son sanctifies the Name in flesh, word, obedience, and the cross.
MALKHUT
The Son is the King who comes near and plants the reign within His people.
RATZON
The Son does the Father's good pleasure even unto death.
LECHEM

The Son is the Bread given for the life of the world.

SELICHAH

The Son releases the debt we could not pay.




RLM TV - HEAVENLY SANHEDRIN ACADEMY OF THE THRONE

HATZALAH

The Son crushes the evil one and leads the delivered home.

SOD HA-SOD - XVIII
19939 Y59n
THE PRAYER AS INNER TEMPLE

Heaven entering the human person

The Father is not merely an idea. The Spirit of adoption cries within: Abba. The Name is written upon God's
people. The Kingdom takes root within and among them. The will of God renews the mind. Heavenly Life enters
carthly vessels. Christ becomes inward Bread. Forgiveness cleanses the conscience. Grace breaks accusation. The
Spirit strengthens the inner person. Deliverance removes the dominion of darkness. And Christ's beauty begins

appearing through transformed humanity.
PRAYER MOVES FROM HEAVEN INTO THE HUMAN TEMPLE.

This cannot finally be separated from MY — Ruach. New Covenant prayer is animated by the Spirit. Paul
declares that the Spirit Himself bears witness with our spirit, and that the Spirit goes to meet our weakness in
prayer. The believer therefore does not merely recite heavenly concepts with the Nefesh. The Spirit awakens
sonship within the human person. The first word of the prayer — Father — becomes an inward cry produced by

the Spirit of adoption.

Consider also the human w93 — Nefesh. The fallen soul tends naturally toward my name, my kingdom, my will,
my security, my provision, my grievances, my power, my glory. But Christ teaches another order: Your Name,
Your Kingdom, Your will. Then: give us, forgive us, lead us, deliver us. This is the reordering of desire. The
self-centered Nefesh is invited into the consciousness of the Son. The soul ceases attempting to become the

center. It drinks {:1”01"[1 another Source.

SOD HA-SOD - XIX

099010 NY
THE TWO ORDERS

;\fi\‘dl’]’(C[CCZ glOl'y CH’"Ld [llC gi‘car 1'("0(’7‘561[

The fallen order says: my name, my kingdom, my will, my glory. Christ teaches: Your Name, Your Kingdom,
Your will, Your glory. This may be one of the deepest keys in the prayer. The problem beneath countless human

disorders is misdirected glory‘ Adamic consciousness curves inward. Christ turns humzmity again toward the

Father.
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The First Adam reaches. Christ receives from the Father. The fallen human says, I will ascend. The Son says,
Your will be done. The fallen Nefesh says, My kingdom. Christ teaches, Your Kingdom. The ego says, My glory.
Heaven answers, Yours is the Tiferet.

FROM SELF AS SOURCE TO FATHER AS SOURCE.
Therefore prayer is not merely asking God for things. Prayer reorders the human person around God. Christ

does not merely give us words. Christ gives us an order of life.

SOD HA-SOD - XX

NINTINNN YN 7125971
FROM TIFERET TO GLORIFICATION

Beholding that transforms

“We all, with unveiled face, beholding the glory of the Lord, are being transformed into the same
image from glory to glory.”

2 CORINTHIANS 3:18

Divine beauty is not merely observed. It transforms the beholder. The movement becomes: behold, receive,
transform, reflect. The King's Tiferet begins producing reflected beauty in the King's people. Not because
humanity becomes God, but because humanity in Christ increasingly reflects the character of God. Grace

produces resemblance. The image is restored. Christ is formed within.

The mystery ultimately reaches resurrection. God's purpose is not merely improved religious behavior. Paul
speaks of glorification. The body itself awaits redemption. Creation itself awaits liberation from corruption.
Thus the prayer Your Kingdom come, Your will be done, on earth as in heaven ultimately reaches farcher than

individual spirituality. It reaches toward new creation.

The prayer begins with the Father in heaven. Revelation ends with God dwelling with humanity. The prayer
asks, Your Kingdom come. Revelation announces the Kingdom of God and of His Christ. The prayer asks for
deliverance from evil. Revelation ends with no more curse. The prayer asks for bread. Revelation reveals the Tree
of Life. The prayer looks toward heaven entering earth. Revelation reveals New Jerusalem descending. Matthew 6

contains a seed. Rt‘VGlLIEiOH 21—22 ShOVVS 'Eht‘ tree.

SOD HA-SOD - XXI

MYIIND yav
SEVEN GREAT MOVEMENTS

The Sod ha-Sod architecture

Sod ha-Sod - Th
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The prayer may be contemplated as seven great movements, crowned by the Church's ancient ascription of
praise.
AVINU
IDENTITY — we approach as children.
SHEMEKHA
REVELATION — the Name becomes holy.
MALKHUTEKHA
GOVERNMENT — the King's reign comes.
RETZONEKHA
ALIGNMENT — human desire yields to Divine desire.
LECHEM
SUPPLY — life is received rather than manufactured.
SELICHAH
GRACE — forgiveness received becomes forgiveness released.
HATZALAH
VICTORY — the people of God are rescued from evil.

And the ancient Christian worshiping response rises: 1999110 — the Kingdom; 712370 — the Power; naNann
— the Splendor; @19 *19I1Y5 — unto the ages. 19N,

SOD HA-SOD - XXII

990N 10
THE SECRET OF THE PRAYER

Familiar words and an unfamiliar life

The secret is not hidden because God refuses to reveal it. It is hidden because its depth can be missed when the
words become familiar. We can repeat Our Father withourt 1iving as sons. We can say Hallowed be Your Name
while sccking our own reputation. We can say Your Kingdom come while bui]ding our own kingdom. We can say
Your will be done while dcmzmding our own will. We can ask for daily bread while imagining ourselves
indcpcndcnt. We can ask fbrgivc us while 1"cfh5iﬂg forgivcncss to others. We can ask deliver us from evil while

entertaining what destroys us.

THEREFORE CHRIST DOES NOT MERELY GIVE US WORDS. CHRIST GIVES US AN ORDER OF LIFE.

Sod ha-Sod - The Lord"




RLM TV - HEAVENLY SANHEDRIN ACADEMY OF THE THRONE

SOD HA-SOD - XXIII

99NN YN Na
CHRIST'S SCHOOL OF PRAYER

How the Academy is to pray

Do not begin with yourself. Begin with the Father. Do not begin with your reputation. Begin with His Name. Do
not begin with your empire. Begin with His Kingdom. Do not begin with your demands. Begin with His will.
Then ask boldly for bread. Receive forgiveness. Release forgiveness. Depend upon grace. Seck deliverance. And
return all majesty to God.

THE FATHER IS THE SOURCE. CHRIST IS THE WAY. THE SPIRIT IS THE LIFE WITHIN.
The Kingdom is His. The power is His. The Tiferet is His.

THE RLM TV SOD HA-SOD SUMMARY

The Lord's Prayer can be contemplated as this journey: Avinu — Father; Shem — Name; Malkhut — Kingdom;
Ratzon — will and desire; Shamayim toward Eretz — heaven toward earth; Lechem — bread and supply;
forgiveness — debt released by grace; deliverance — freedom from evil; then Malkhut, Gevurah, Tiferet —

Kingdom, Power, Splendor. And all of it converges upon Jesus Christ.

The Son who reveals the Father. The King who brings the Kingdom. The Servant who performs the Father's will. The
Bread who gives Himself. The Lamb through whom forgiveness comes. The Victor who conquers evil. The Image in whom

Divine Glory becomes visible.

CHRIST IS THE LIVING INTERPRETATION OF THE PRAYER HE TAUGHT.

SOD HA-SOD - XXIV

MANYANXRD MYINNDN
FINAL REVELATION

Do not merely recite the prayer. Enter its order.

Let Avinu awaken sonship. Let Shem sanctify the inner temple. Let Malkhut govern the heart. Let Ratzon
reorder desire. Let Lechem destroy the illusion of self-sufficiency. Let forgiveness drown accusation. Let
deliverance break agreement with evil. Let Tiferet turn the eye toward the magnificent beauty of God revealed in

Jesus Christ.

And let the prayer of Jesus become the life of Jesus manifested through His people.
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FATHER ABOVE ALL.
THE NAME MADE HOLY.
THE KINGDOM COMING.
THE WILL BEING DONE.
HEAVEN FILLING EARTH.

CHRIST OUR BREAD.
GRACE RELEASING DEBT.

EVIL OVERCOME.

THE KINGDOM HIS. THE POWER HIS. THE TIFERET HIS. FOREVER.

N — AMEN

PRAYER OF THE ACADEMY

Father in the heavens, we come not as strangers bargaining at a distance, but as those brought near in Your Son. Teach us
again the order of Jesus. Let Your Name be sanctified in our speech, our hidden life, and our public bearing. Let Your
Kingdom come upon our minds, our houses, our assemblies, and the nations. Let Your good pleasure be done in us as it is done

before Your Throne.

Give us this day the bread appointed for the body and the Bread who is Christ. Release our debts by the blood of the Lamb,
and make us a people who release the debts of others. Do not abandon us to a proving that would swallow us. Deliver us from
evil and from the evil one. Plant in us the cry of the Spirit: Abba.

We return to You the Kingdom, the power, and the Tifércf — the wcight of Your glory and the beaury of Your majescy —

revealed in Jesus Christ, unto the ages of ages.

AMEN.

DECLARATION OF THE ACADEMY

More Christ. More Ruach. More Tiferet. More Glory.

We will not begin with ourselves. We will begin with the Father. We will not hallow our own name. We will seck the
sanctiﬁcarion of His. We will not build a private kingdom. We will ask for His reign. We will not enthrone our will. We
will enter His ratzon. We will receive bread. We will forgive. We will ask to be kept. We will look for deliverance. And we

will ascribe the splcndor to God.

AMEN.

Sod ha-Sod - The Lord's Prayer
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THE LORD'S PRAYER UNSEALED

An Apostolic Focus Study of the Heavenly Sanhedrin

Prepared for the Highest Academy of Heaven as a liturgical-academic manuscript. The Greek text of Matthew is honored.
The Hebrew conceptual world is opened. Peshat is protected. Sod is contemplated. Christ is confessed as the living

interpretation of the prayer He taught.
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More Christ. More Ruach. More Tiferet. More Glory.
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